
1 
 

 

  
 

 

 

An International Symposium 

Karma, Nirvāṇa and Social Equality 

Buddhism and the “Untouchables” (Caṇḍālas/Dalits)  

(Max-Weber-Centre for Advanced Cultural and Social Studies, Erfurt, July 19-21, 2024) 
 

 

 §1. Concept Note 

 §2. Convenor´s Acknowledgment 

 §3. Access Code for online participation (WebEx) 

 §4. Program of the Symposium (July 19-21, 2024) 

 §5. CVs and Abstracts of the Speakers, Discussants, and Chairpersons 

 §6. Contact details of the convenors 

 

 

§1. Concept Note 

More than a century ago, and based on the secondary literature available at his time (Kern, Bühler, 

Oldenberg, Rhys Davids, Vallée-Poussin et al.), Max Weber (1864-1920) raised some important 

points regarding the early Buddhist attitude towards social equality. His observations (Weber 

2010[1916-1921]:745-770) include: (a) The religious separation of castes (and non-castes) from one 

another was in its infancy at the time of early Buddhism and was only implemented in all its 

consequences by later Hinduism; (b) Buddha’s teachings were obviously aimed at the noble 

intellectual class and could not be meant for the “poor in spirit”, because only those born into the 

Brahmin and Kṣatriya castes were able to understand these teachings; (c) The doctrine of karma has 

been valid from the beginning: not birth alone, but right action is decisive for a better rebirth and for 

later salvation.  

Weber’s views can now be re-examined on a broader basis and through precise analyses of the various 

textual corpora, thanks to their constantly improving digitalization. The symposium held at the Max-

Weber-Center will therefore pursue two goals:  

Firstly, it will provide an overview of the oldest textual sources relevant for re-assessing the role of 

‘Untouchables’ in early Buddhism (Section 1 to 3). Six papers will cover a broad textual spectrum, 

ranging from the Vedic texts (M. Witzel) and premodern classical Sanskrit literature (S. Jager) to the 

early canon of the Jainas (N. Balbir) and the Buddhists (H. Hu-von Hinüber). Using concrete case 

studies as an example, two important literary genres of early Buddhist texts will be closely examined: 

Jātaka / Stories of Buddha´s previous life (Ch. Yadav) and Vinaya / Monastic code (N. Witkowski).  

 

Secondly, it will focus on Dr. B. R. Ambedkar´s Navayāna Buddhism (section 4 to 5). Two papers aim 

to elucidate religious-sociological aspects of Navayāna Buddhism in the context of India´s anti-caste 

movement (J. Beltz), and discuss the challenging development of the female Buddhist monastic in the 

global context (H. Gautam). By reconstructing Ambedkar's sociological and socio-philosophical 

explorations of the conditions for a just society, M. Fuchs will initiate the final discussion of this 

interdisciplinary symposium.  
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§2. Convenor´s Acknowledgment 
 

The convenors of the symposium, Haiyan Hu-von Hinüber and Antje Linkenbach, gratefully 

acknowledge the generous support of the "Glorisun Charity Foundation and University Hamburg, 

member of the Glorisun Global Buddhist Network". For their genuine interest in our symposium we 

sincerely thank the academic director of the Glorisun Foudation, Prof. Zhan Ru of the Peking 

University, as well as the former and current director of the Foudation´s branch in Germany, Prof. 

Michael Friedrich and Prof. Steffen Döll of the University Hamburg. We also owe the greatest 

gratitude to Philipp Ziefle (Asien-Afrika-Institut, Abteilung Sprache und Kultur Chinas, Universität 

Hamburg) for his valuable help and kind cooperation. 

 

A brief information about the “Glorisun-Foudation”: 

The Glorisun Global Network for Buddhist Studies received funding from the Glorisun Charitable Foundation 

and officially launched in January 2017. The Glorisun Charitable Foundation was founded and funded by Dr. 

Charles Yeung, the Founder and Chairman of Glorious Sun Enterprises Limited, on July 27, 2005. A major 

aim of the foundation consists in promoting Buddhism and Buddhist studies globally. 

Through the institutional and financial support from both participating units at these member universities and a 

non-profit foundation under the leadership of Dr. Charles Yeung, who has also kindly acted as the Chief 

Advisor, the network will academically engage the scholars affiliated with these participating units at these 

member universities (in the order of entering this network): (1) Peking University, China; (2) University of 

British Columbia (UBC), Canada; (3) University of Hamburg, Germany; (4) Princeton University, USA; (5) 

University of Oxford, UK; (6) University of Cambridge, UK; (7) Yale University, USA; (8) University of 

California, Berkeley, USA; (9) Harvard University FAS CAMLab, USA; (10) University of Hong Kong 

(HKU), China; (11) Hebrew University of Jerusalem, Israel; (12) Zhejiang University, China; (13) University 

of Tokyo, Japan; (14) Institut national des langues et civilisations orientales [Inalco], France.  

More information is available at: https://glorisunglobalnetwork.org/ 

 

 

§3. Access Code for online participation (WebEx) 

 
Meeting-Link: 

https://uni-erfurt.webex.com/uni-erfurt/j.php?MTID=m6910ffa29cfc3d90a3aee5dad2b0d255 

Meeting-Kennnummer: 2733 230 6380 

Meeting-Passwort: mJGbtxdm624 

 

The person responsible for IT during the symposium:  
Thordis Wobith 

thordis.wobith@uni-erfurt.de 

 
 

Über Video oder Anwendung beitreten 

Einwahl 27332306380@uni-erfurt.webex.com 

Sie können auch 62.109.219.4 wählen und Ihre Meeting-Kennnummer eingeben. 

 

Per Telefon beitreten 

+49-619-6781-9736 Gebührenpflichtig 

Zugriffscode: 27332306380 

 
Globale Einwahlnummern 

https://uni-erfurt.webex.com/uni-erfurt/globalcallin.php?MTID=me3f863e1284e589281990a4eaeac177c  

 

 

  

https://glorisunglobalnetwork.org/
https://uni-erfurt.webex.com/uni-erfurt/j.php?MTID=m6910ffa29cfc3d90a3aee5dad2b0d255
mailto:27332306380@uni-erfurt.webex.com
https://uni-erfurt.webex.com/uni-erfurt/globalcallin.php?MTID=me3f863e1284e589281990a4eaeac177c
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 §4. Program of the Symposium (July 19-21, 2024) 
 

Venue:  
Max-Weber-Kolleg/Max-Weber-Center for Advanced Cultural and Social Studies,  

Forschungsneubau “Weltbeziehungen” (Room C 19)  

Max-Weber-Allee, Campus of the University Erfurt 

 

Friday, July 19th 2024:  

15:00-18:00:  Arrival at the hotel "Alma am Anger” (Weitergasse 26, D-99084 Erfurt, phone: +49-361-56800). 

- Attention: the former hotel “Zumnorde” has changed its name starting with July 1st.   

19:00:  Get-together dinner (for speakers only, in “Zum Güldenen Rade”, Marktstr. 50).  

 

Saturday, July 20th 2024:  

09:45: Welcome Greetings:  

           Antje Linkenbach (Max-Weber-Kolleg, University of Erfurt) 
 

Section 1: Veda and Brahmanism 

Chair:  Gudrun Bühnemann (University of Wisconsin-Madison) 

10:00 Michael Witzel (online: Zushi/Japan, Emeritus Harvard) 

Excluded from “Going to Heaven”: Caṇḍālas and Śudras acc. to the Vedic texts. 

10:40 Stanislav Jager (University of Marburg) 

 “Caṇḍālas” as described in the Premodern Classical Sanskrit Literature.  

 

11:20-11:35 Coffee Break 

 

Section 2: Textual Sources in Jainism and Buddhism 

Chair: Jürgen Hanneder (University of Marburg)  

11:35 Nalini Balbir (Emerita, University of Sorbonne) 

Early Jaina scriptures and 20th century Jain voices on outcastes  

12:15 Haiyan Hu-von Hinüber (MWK/Erfurt, Shandong University)  

On the project “Comprehensive study of sources concerning outcastes in Pāli and Chinese”  
 

13:05-13:20 Transfer from the university campus to the city center 

13:20-14:35 Lunch break for all participants: Ristorante Roma, Schlösserstr. 5, Anger 

14:35-14:50 Transfer from the city center back to the university campus 

 

Section 3: Early Buddhist Sources and Beyond  

Chair: Jens-Uwe Hartmann (Emeritus, University of Munich) 

14:50 Chandrabhan P. Yadav (National Law School of India University, Bangalore) 

Representation of Caṇḍālas in the Jātakas (nos. 152, 179, 309, 362, 377, 474, 497 and 498) 

15:30 Nicholas Witkowski (online: University of San Diego) 

Lifestyles of Impurity: Untouchability, the Cultures of Death, and the Configuration of 

Communal Identity in Indian Buddhist Monasticisms 

 

16:10-16:25 Coffee Break 

 

Section 4: Untouchability and Ambedkar´s Navayāna 

Chair: Antje Linkenbach (Max-Weber-Kolleg, University of Erfurt) 

16:25 Johannes Beltz (Rietberg Museum, Zürich) 
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           Dr. B.R. Ambedkar´s Buddhism 

17:05 Harsha Gautam (University of Texas at Austin / DAAD-Fellow Heidelberg),  

 Women, Yes! Bhikkhunīs, No! : Navayāna Nuns in Theravāda Thailand 

 

Section 5: Concluding Remarks and Final Discussion 

Chair: Ute Hüsken (University of Heidelberg) 

17:45 Martin Fuchs (Max-Weber-Kolleg, University of Erfurt) 

           Embedding Buddhism Sociologically:  

Ambedkar’s Analysis of Indian Society and His Project for India’s Ethical Reconstruction 

 

 ** G. Bühnemann, A brief review of the book by A. Sherraden: Śambūka and the Rāmāyaṇa Tradition. A History of Motifs and 

Motives in South Asia (2023): This newly published book, being related to the topic of our symposium, details the developmental 
history of narratives that affirm, condemn, modify, or ignore the controversial execution of Śambūka, a minor Rāmāyaṇa character 

of low social standing.  

 ** Brief presentations of possibilities regarding the follow-up meetings/panels/symposiums, e.g.: U. Hüsken: Conference 2025 of 
the European Association of South Asian Studies (Heidelberg/October 2025) 

 

19:00-19:15 Transfer from the university campus to the hotel Alma 
 

19:15: Dinner Buffet for all participants (Bartholomäus Room, Hotel Alma am Anger) 
 

Sunday, July 21st 2024:  
 

06:30-10:30 Breakfast together (Continuation of the discussion) 

11:00-12:30 Erfurt tour: with the historic tram (since 1894) at the speed of the eighties 

                     (Pre-registration required !) 

                     *** An alternative for sporty ones: a walk through the old town 

12:45- Lunch together (Ristorante Rossini, Neuwerkstraße 50) 

 

** Individual Departure 
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§5. Abstract of Speakers 
 

Nalini Balbir  

Early Jaina scriptures and 20th century Jain voices on outcastes  

Jaina scriptures list various terms for those who can be designated by the generic designation 'outcaste'. 

Prakrit narratives give instances of who they are and how they live. On one side, the Jain tradition 

does not admit the varṇa-system and does not ascribe any value to birth (jāti), favouring a discourse 

showing that caṇḍālas can be ethically better than brahmins. On the other hand, there are ambiguities, 

for instance in the area of religious initiation (dīkṣā): outcastes' eligibility or exclusion? In addition, 

the category of karman known as gotra-karman, which distinguishes between ucca- and nīca-gotra 

'high' versus 'low clan', seems to underline the importance of social origin, but, at the same time, pride 

of one's own birth condition is among the causes for being reborn in a low clan (example of Marīci). In 

post-Independence Indian society, the issue of untouchability has become crucial. Among Jains, 

debates have focused on the right of untouchables to enter or not Jain temples and have vividly 

opposed several Jain intellectuals among whom the Digambara monk Ācārya Śāntisāgara (1872-1955), 

Pandit Sukhlal Sanghavi (1880-1978) and Ācārya Tulsī (1914-1997) stand prominently. Their writings 

in Hindi or Gujarati provide food for thought on this topic. Ācārya Tulsī, in particular, represents a 

progressist trend who had undertaken actions for encouraging the uplift of untouchables and a better 

inclusion in Indian society.  

 

Johannes Beltz  

Dr. B.R. Ambedkar´s Buddhism 

In ancient Pali texts, the Buddha declared repeatedly that all human beings are equal by birth, and that 

no biological difference exists between a kshatriya, brahmana, vaishya, shudra / candala. All human 

beings should follow the same moral principles despite their social origin. It is their individual moral 

behavior which distinguishes them as good or bad people. However, can one attribute revolutionary 

and egalitarian intentions to the Buddha? Can one consider Buddhism as one of the first anti-caste 

movements in India? These questions are important to understand B.R. Ambedkar's (re-)interpretation 

of Buddhism. For Ambedkar, the Buddha had made social equality one of the bases of his teachings. 

He said: ‘The Buddha was the strongest opponent of caste and the earliest and staunchest upholder of 

equality. There is no argument in favor of caste and inequality which he did not refute’ (Ambedkar, 

The Buddha and his Dhamma, 1992: 302). In his intervention J. Beltz explores how Ambedkar used 

the notions of fraternity, equality, and liberté to create a new civil religion while following 

fundamental Buddhist teachings. While his radical interpretation was rejected by some Buddhists in 

the beginning, Ambedkar is today largely accepted as a “Modern” or “Engaged” Buddhist on the same 

level with other modernists as the Dalai Lama, Iyothee Thass, Thich Nhat Hanh or Anagarika 

Dharmapala. J. Beltz will conclude with insights into contemporary neo-Buddhist beliefs, discourses 

and ritual practices giving voice to these marginalized and often ignored Buddhists.  

 

Martin Fuchs  

Embedding Buddhism Sociologically: Ambedkar’s Analysis of Indian Society and His Project 

for India’s Ethical Reconstruction 

Social Justice as understood by Babasaheb Dr. Bhimrao Ambedkar can be taken as a shorthand for a 

whole bundle of values and norms which a decent society is meant to provide and which is required 

for each of its members to be able to lead a dignified life. While Ambedkar put strong emphasis on the 

chance for each individual to develop his or her capabilities, equality and justice for him had to be 

grounded on mutual respect, social recognition and compassion, or what he, with others, called fellow-

feeling. Ambedkar’s attempt to achieve this in the case of his own society through political struggle 

and by legal means – culminating in his work on the Indian Constitution – was accompanied by his 

endeavour to gain a deeper understanding of the mechanisms of society and explore the role of social 

values therein. He both explored the place and possibilities of social ethics and thought of ways of 

establishing such ethics that would generate a just society. It was in this context that the question of 
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religion achieved special prominence for Ambedkar. The presentation reconstructs Ambedkar's 

sociological and socio-philosophical explorations of the conditions for a just society. The focus is on 

what one could call Ambedkar's theory of the social, which underlies his conceptualization of religion 

and of social and religious change. The talk starts by looking at Ambedkar's emphasis on social values 

and on the dispositional and attitudinal dimensions of social behaviour that affect the ways people 

relate to each other. This is followed by a discussion of Ambedkar's views of the social significance of 

religion and his attempts to distinguish between religion that realizes the human core values, and 

religion that fails on the criterion of justice. The overall argument refers to the ontological assumptions 

regarding human nature and the nature of human sociality underlying Ambedkar's views.  

 

Harsha Gautam  

Women, Yes! Bhikkhunīs, No! : Navayāna Nuns in Theravāda Thailand 

With Babasaheb Ambedkar’s conversion to Buddhism in 1956, an old Indic religion was re-

introduced to the Dalits in India. Yet it took eleven years for the movement of Navayāna Buddhism to 

welcome its first female Buddhist monastic when Bhikkhuni Vishakha Mahatheri received ordination 

from Bhante Dhammakirti in 1967. Challenging the popular belief that Navayāna Buddhism is a 

religion of and for the laity, this paper will first establish the significance of the monastics for the 

movement, and that of the nuns in particular. It will then place the revival of the bhikkhunī order in 

India in the global context addressing the challenges and successes of the international movement for 

the revival of higher ordination or upasampadā for women in the Theravāda tradition. The main 

argument of this paper will be built on the historical precedent of self-sustaining international 

networking and collaboration between Buddhist nuns, to focus on the collaboration of Indian 

Ambedkarite nuns and the fully ordained Thai bhikkhunīs. Examining the intersection of religion and 

“law”, this section will highlight the significance and intervention of the ‘law of the land’ in 

contemporary religious practices in India and Thailand, including that of the revival of traditions, 

religious conversion and the Dalit movement of self-assertion and emancipation. By discussing in 

detail, a recent training trip of the Indian bhikkhunīs to Thailand, I will show how the constitutionally 

guaranteed rights of the Ambedkarite nuns have empowered them more than the bhikkhunīs in 

Thailand, who remain socially and legally less significant than the maechis, in a demography that is 

largely Buddhist.  

 

Haiyan Hu-von Hinüber  

Some remarks on the project “A comprehensive study of sources concerning outcastes in Pāli 

and Chinese”  

The talk by the initiator of this symposium aims to address some considerations relating to her 

decision to initiate, in 2021-22, the project entitled “Studies on the social equality in early Buddhism. 

India´s ‘untouchables’ (caṇḍāla) acc. to the Buddhist canon in Pāli and Chinese”. When working on 

the early Buddhist texts, one often encounters passages discussing the relationship with Caṇḍālas, e.g.: 

May the alms food prepared in their “unclean” village (caṇḍālagrāma) be accepted? Can the perfect 

purity (pāriśuddhi) for enlightenment be guaranteed while living with an ordained Caṇḍāla in the same 

Saṃgha? Also the rejection of discrimination against the casteless occurs repeatedly when Buddha´s 

doctrine of the “deed-based” versus “birth-based” salvation is taught. Yet the scholarship is still 

lacking a systematic survey with the chronological recording of the textual evidence so far to answer 

the question of whether the Buddha really had the egalitarian intention to drive on the first anti-caste 

movement in 5th century BCE India, or should we be satisfied with what Max Weber once said: 

“Buddhism is not linked to or parallel to any social movement, nor has it set the slightest socio-

political goal” (2010:765). With the aid of some examples it will be presented how this on-going 

survey project can be driven forward step by step with help of the digitized versions of the Buddhist 

canon such as "Chaṭṭha Saṅgāyana Tipiṭaka 4.0" for Pāli and “Taishō Shinshū Daizōkyō” for Chinese. 

The selected parts to be investigated also include the early travel reports by Chinese pilgrims to India, 

of which only a few are known in translations. An index locorum and an index verborum added to the 

whole material collection will make comparative studies of parallels possible and help to better 

understand the school-specific contradictions as well. 
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Stanislv Jager  

“Caṇḍālas” as described in the premodern Classical Sanskrit Literature 

The description of outcaste groups in classical Sanskrit literature is generally not detailed and often 

inconsistent, as is their naming. However, among the various socially marginalised groups mentioned 

in the literary sources, the Caṇḍālas, ‘who [are] nothing other than the ancient prototype of the 

untouchable[s]’ (Louis Dumont), are unanimously described as the lowest and most despicable form 

of human being. In this role, which places them at the bottom of the human realm, the Caṇḍālas appear 

in the textual sources as the antithesis of the Brahmins, who are not only at the top of the social and 

ritual hierarchy (varṇa), but are usually also the creators of these mostly negative depictions. The 

portrayals handed down in the surviving texts thus primarily document the attitude of the elite authors 

towards this socially marginalised group by expressing their contempt, revealing their fear of ritual 

defilement, defining the socially permitted or prescribed interactions of the Caṇḍālas with Aryan 

society or legitimising and consolidating the existing social order, etc., depending on the genre of text. 

In the lecture I will attempt to bring together the various facets laid down in different textual sources 

and draw a more comprehensive and detailed picture of the representation of the Caṇḍālas in 

premodern classical Sanskrit literature. 

 

Nicholas Witkowski  

Lifestyles of Impurity: Untouchability, the Cultures of Death, and the Configuration of 

Communal Identity in Indian Buddhist Monasticisms 

Serious consideration of the historical reality of premodern ascetic life begins in earnest with the work 

of Peter Brown. Brown demonstrated how classic conceptions of the ascetic as a gleaming religious 

virtuoso might be integrated with accounts of the socio-economic life of late antique Rome.  Many 

have followed in his wake in the study of the ancient Mediterranean, but scholars have struggled to 

piece together a history of South Asian Buddhist ascetic life that marries the hermeneutical frame of 

homo religiosus to that of homo economicus. My current project is a history of Indian Buddhist 

cremation ground asceticism that draws upon a number of theoretical approaches in order to bring the 

ascetic into conversation with accounts of the socio-economic realities of caste in everyday life. This 

talk will focus on several theoretical approaches which center on the corpse as a nodal object for 

negotiating ascetic practice in relation to the (South Asian) death economy. 
Vinaya Passage: There was a group of people, whose relative(s) had died. They brought a piece of fine white fabric, wrapped up [the 

corpse(s)], and deposited it [them] on the cremation ground. At that time, Ānanda was wandering there and, as soon as he saw [the fabric], he 
took it. That dead person stirred and said to Ānanda, “Do not take my garment.” Ānanda came back, covered up the dead person with the 

fabric, and left. Ānanda arrived at the Jetavana [Buddhist monastery] and said to the monks, “At such and such a place, a dead person is 

covered with a fine piece of fabric.” There was a monk called Black Ānanda, who was brutish and powerful, who asked Ānanda, “Where’s 
that?” He answered, “It’s over there,” and [Black Ānanda] immediately went to get it. At that time the dead person stirred and said to Black 

Ānanda, “Do not take my garment!” Black Ānanda scolded him, “Petty spirit, filthy spirit, how is it possible it belongs to you? It is because 

you crave this garment that you are reborn as a spirit.” Black Ānanda took the garments and ran ahead as the dead body wailed and pursued 
him. Black Ānanda brought the cloth back to the Jetavana. The powerful and righteous gods and spirits of the Jetavana did not allow the 

petty spirit in, and the dead body slumped down into the ditch surrounding the Jetavana. At that time, Black Ānanda took the cloth, showed it 
to the monks and said, “This is the garment of the dead person. I took it.” 

《十誦律》卷 58：「有諸人民親里死，以白㲲裹棄著死人處。時阿難遊行是中，見便持去。死人即動，語阿難言：「莫奪我衣。」

阿難還以㲲覆死人已去。阿難到祇桓語諸比丘言：「某處死人以覆。」有比丘名黑阿難，凶健有力，問阿難言：「在何處？」答

言：「在彼處。」即便往取。時死人便動，語黑阿難言：「[2]奪我衣。」黑阿難罵言：「小鬼！弊鬼！汝何處有是衣，汝以貪著

是衣故，生此鬼中。」黑阿難持衣在前去，死屍啼哭逐[3]後。黑阿難持是㲲入祇桓中，祇桓中有大威德諸天鬼神，不聽是小鬼入，

時死屍墮祇桓塹中。時黑阿難以㲲示諸比丘言：「[4]此是死人衣，我持來。」諸比丘問言：「死人今在何處？」答言：「在祇桓

塹中。」諸比丘生疑，是事云何？即以白佛。佛語黑阿難：「還將死屍去置本處，還以白㲲覆。行時當在後，莫在前。在左邊行，

莫在右邊。近頭邊，莫近足。勿令打汝。」佛以是因緣語諸比丘：「從今日死屍若未壞，不應取衣。若取得突吉羅。」 

 

Michael Witzel  

Excluded from “Going to Heaven”: Caṇḍālas and Śudras acc. to the Vedic texts 

Though it might be advantageous to discuss the terms such as śudra and caṇḍāla separately for each 

one of the 5 historical levels of Vedic texts (1. Ṛgveda → 2. Mantra languages → 3. Early prose texts 

→ 4. Brāhmaṇas-Āraṇyakas-Early Upaniṣads →5. Sūtra languages), but then often only little can be 

said for a particular level. Therefore, the terms discussed in this presentation are treated “a-historically” 
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for the whole Vedic periode. The Caṇḍālas are considered a very low section of the Śūdras, who on 

the other hand belonged to the 4th class (varṇa) during the Verdic period (from about 1200 to 400 

BCE). However, the class varṇa is not “caste” (later: jāti), for the term varṇa “color” has no relation 

to skin color, as was believed earlier, but is refers to the traditional colors of the three Indo-European 

segments of society. The Śūdras were at the same time members of society (śūdrārya) and outside of it; 

they could not (and still cannot) take part in the Vedic rituals, and thus were excluded from “going to 

heaven” (svargakāma), the aim of many Vedic rituals. The “original” prejudice to regard caṇḍālas and 

śudras as “impure” and “stinking”, because they were forced to do all kinds of dirty work, can be 

traced back to the Chāndogy Upaniṣad (5.10.7), one of the canonical Vedic texts (most likely 

composed in the first half of the first millennium BCE). Based on a wide range of textual sources of 

Vedic literature, many aspects of the social, economic and political status of Dalits and (female) 

Śūdras will be discussed in this paper given by one of the world's most famous Vedic schalors (Hu-

von Hinüber for).  
 

Chandrabhan P. Yadav  

Representation of Caṇḍālas in the Jātakas 

I have studied those stories from the Jātakatthavaṇṇanā in which Caṇḍālas have been depicted. There 

are eight such stories (nos. 152, 179, 309, 362, 377, 474, 497 and 498) and in five stories (nos. 179, 

309, 474, 497, 498) Bodhisatta is identified as a Caṇḍāla. The social landscape emerging in these 

stories makes us to contest the view that has been advanced to the effect that Buddhist and 

Brahmanical attitudes towards the Caṇḍāla were more or less indistinguishable. I argue instead that the 

‘lowliness’ of the Caṇḍālas depicted in these stories was a reflection of the reality of the Brāhmaṇ–

Caṇḍāla contradiction as it existed at the time, rather than being an endorsement of that reality by the 

Buddhist texts. In fact we see a nominal space in which the possibility of cultural exchange between 

the Buddhist system and untouchable lives was emerging. We also notice a different articulation of 

kamma (Sk. karma) doctrine in the Jātaka narratives which nowhere justifies the caste (varṇa/jāti) 

ideology. I would also like to reflect upon Dr. B. R. Ambedkar’s thesis about untouchables being 

‘broken men’ initially and later Buddhists and beef eaters being the reason for the contempt and hatred 

towards them in Indian society.  
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